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ABSTRACT

This study aims to analyze the scenario of conversion to Islam among reverts in the rural areas of Sarawak through the
New Islamic Village Project (PBI). This project is managed by the largest Non-Governmental Organization (NGO) in
Sarawak, the Islamic Awakening Organization (HIKMAH). The primary focus of this study is to understand the
process of recognizing Islam, the factors influencing conversion, and the effects of change following the conversion of
the community of converts in these villages. A total of 10 participants were selected for interviews from two PBI
cluster villages: the Dar al-Islam Village in Kg Belimbing and the Sanah Rayang Village in the Serian district of
Sarawak. All participants were interviewed using a structured approach through Focus Group Discussions (FGD). The
interview data were analyzed thematically and presented descriptively to examine the patterns and frequencies of the
subthemes identified. The analysis results show that the conversion process in PBI Sarawak involves various da'wah
strategies tailored to the cultural and socioeconomic context of the local community. This scenario is observed
through the contributions and strategic synergy of scholars, HIKMAH preachers, and Muslim leaders in Sarawak in
the conversion process in rural areas. The project has successfully enhanced the understanding and practice of Islam
and has driven significant changes, including improvements in well-being related to education, family dynamics,
social interactions with non-Muslim families, and the local community's economy. This study provides a broader
spectrum in addressing the dynamics of conversion in rural Sarawak and suggests that a holistic approach, along with
an understanding of local cultural sensitivities, should continue to be applied in future da'wah efforts.

Keywords: Conversion Experiences, Revert Da’wah, New Islamic Village Project (PBI), Harakah Islamiah
(HIKMAH), Sarawak

1. INTRODUCTION contributes to the development of Islamic outreach in
the state, often referred to as 'Dar al-Hana'. This

Sarawak is renowned as a region that upholds the community has become a primary target for outreach

concept of religious tolerance among its diverse society.
The uniqueness of its culture and language is reflected
in the demographics and ethnography of its population,
which comprises various ethnic groups, races, and
religions. Although Islam is not the dominant religion in
Sarawak, its residents support the principles of religious
freedom and tolerance. This aligns with what is
enshrined in the Malaysian Constitution.

Stemming from the concept of religious freedom,
religious conversions occur within the community in
Sarawak, including conversions to Islam (embracing
Islam). In the context of Malaysia, individuals who
convert to Islam are referred to as new brothers or
converts (mualaf).

The position of the new Muslim community, or
converts, amidst the dense population of Sarawak
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efforts, receiving significant attention and focus on
terms of education, guidance, and welfare from both
governmental and non-governmental organizations in
Sarawak.

From the early stages of their conversion to Islam,
they face challenges in adapting psychologically and
socially, including aspects such as dress code, social
interactions, and the seclection of halal and hygienic
food. Cultural differences often hinder non-Muslim
families from understanding the drastic changes the
converts undergo. As a result, some converts feel
awkward, uncomfortable, and shy about presenting their
true Islamic identity in public (Zulkiplie 2017; Nur
A’thiroh 2009; Marlon 2014; Abd Ghaffar et al. 2017).
They need time to adjust and to clearly express their
conversion to Islam in terms of physical appearance and

A. Kusuma Wardana (ed.), Proceedings of the UPY-ICCCM International Conference on Education and Social
Science (UPINCESS 2024), Advances in Social Science, Education and Humanities Research 895,

https://doi.org/10.2991/978-2-38476-338-2_22


mailto:athiroh@ukm.edu.my
https://doi.org/10.2991/978-2-38476-338-2_22
http://crossmark.crossref.org/dialog/?doi=10.2991/978-2-38476-338-2_22&domain=pdf

160 M. Basir et al.

external image. Consequently, the high value of
tolerance overshadowing religious sensitivity in
Sarawak has hindered the commitment of converts to
consistently practice their religious obligations. What is
concerning is that the situation worsens if they continue
to adhere to the beliefs and practices of their original
traditions, even after embracing Islam (Abu Darda’ et
al. 2014; Md. Amin 2018; Nor Afah & Abd Hakim
2022). This situation arises especially when the
conversion to Islam is motivated solely by material
factors, rather than a genuine understanding of faith.

According to Abdul Razak et al. (2023), there is a
tendency to offer material incentives, such as providing
thirty ringgits to those who convert to Islam. Even
during the First Eastern Malaysia Islamic Congress in
1968, the term ‘dacwah’ was not used; rather, the focus
was on forming organizations to bring people into
Islam. Temporary movements and material incentives
for conversion may create a situation where individuals
are inclined to follow the outreach solely for economic
benefits, rather than a strong faith. Monetary gifts or
material incentives may not reflect a deep spiritual
commitment to the teachings of Islam.

Furthermore, cases of apostasy among converts in
Sarawak were recorded in 2007 when three converts
requested the National Registration Department (JPN)
to remove the word ‘Islam’ from their MyKad,
including changing their religious status to that of
Christians (Goh Pei Pei, Berita Harian 2018). Although
this issue is rarely discussed publicly in Sarawak, it
creates a negative perception among non-Muslim
communities regarding the credibility of State Islamic
Institutions in safeguarding the welfare and education of
converts.

Therefore, this study focuses on examining the
scenario of conversion to Islam in the rural areas of
Sarawak, particularly among converts under the
supervision of the New Islamic Village Project (PBI),
managed by the largest non-governmental Islamic
outreach organization in Sarawak, known as Angkatan
Nadhdatul Islam Bersatu (BINA), now referred to as
Harakah Islamiah (HIKMAH). The discussion
encompasses three important themes: ways to embrace
Islam, factors influencing conversion, and the effects of
change after conversion.

1.1. Scenario of Conversion to Islam In
Malaysia

The process of conversion to Islam is rapidly taking
place through various mediums and approaches, both
individually and collectively. However, the prospects
for outreach to converts are considered quite critical due
to the issues and challenges they face, as well as the
complicated and complex nature of the outreach efforts.

According to Nur A’thiroh Masyaa’il Tan and Fariza
(2009), Muslim converts go through several
psychological stages before and after embracing Islam.
The process begins with a calm phase where there is no
urge to question their faith, followed by a conflict of
beliefs that leads to an in-depth study of Islam.

Next, they experience internal pressure to convert
and seek guidance before achieving peace again after a
challenging search. In the final stage, they strengthen
their understanding of Islamic teachings through deeper
learning. However, the study found that they also
endure significant psychological pressure from external
factors before achieving inner peace. Each stage
requires ongoing support to help them adapt and fully
practise the teachings of Islam (Nur A’thiroh Masyaa’il
Tan 2009; Zulkiple 2017).

Therefore, every preacher needs to analyse and
understand the real challenges faced by converts in
order to establish a structured, practical, and flexible
management system that accommodates their needs.
One significant scenario that must be carefully studied
and observed concerning the affairs of converts is the
factors influencing their conversion.

The experiences of converts embracing Islam
provide a fascinating area for research and investigation.
The study focuses on studying and analyzing the
motives for conversion and the factors influencing the
choice of Islam. Lewis Rambo (1993) developed a
model of religious conversion, adapted from
experiences of Christian conversion, to discuss seven
stages of conversion: Encounter, Crisis, Quest,
Interaction, Commitment, and Consequences.

However, Asiyah's (2015) study indicates that this
process is not fully reconstructed in understanding the
conversion process among Muslims through the
experiences of the Dusun community in Brunei. This
situation arises because the conversion occurs
informally (not through an educational system), and
religious commitment is manifested through the
declaration of faith without facing issues in interacting
and assimilating with the Muslim community in Brunei.

There are several factors that attract and motivate
non-Muslims towards Islam in Malaysia. Previous
studies have also shown that various factors influence
the desires and intentions of converts to Islam, including
religious factors (spirituality), psychological factors
(internal  satisfaction), environmental and social
interaction factors, as well as economic and financial
factors.

1.1.1. Religious and Spiritual Factors

1.1.1.1. Divine Guidance from Allah SWT
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Most converts embrace Islam due to the guidance
and signs from Allah SWT. This factor opens their
hearts to accept the truth of Islam without being
influenced by any specific interests. They tend to act
sincerely in following the commands and prohibitions of
the religion with genuine willingness (Wan Zuhairah &
Nur A’thiroh Masyaa’il Tan 2018). According to Nur
A’thiroh Masyaa’il Tan (2009), this divine guidance for
converts comes through various means, including
dreams, reading Islamic related books, witnessing the
exemplary behaviour of Muslims, interacting with the
Muslim community, and making comparisons with their
original faith.

Muhammad Yusuf and Abdul Hamid (2018) observe
that this divine guidance is driven by a tangible desire to
seek the truth of the soul, arising from their inquisitive
nature and confusion about their original faith. Their
hearts are softened by the will of Allah SWT to better
know and understand the teachings of Islam in terms of
belief, speech, lifestyle, and the personality of a
Muslim. Thus, this becomes an important factor in
shaping the identity of converts as Muslims and a source
of strength to leave behind pre-Islamic practices. They
find it easier to commit to fulfilling the fundamental
requirements of the religion without being urged or
forced. In fact, they are quite progressive in helping
outreach efforts to attract more non-Muslims to Islam
(Nur Najwa 2017). The awareness of true faith and a
soul that has received guidance are the strongest factors,
and typically, converts remain consistent in their
commitment to deepen their understanding of Islam and
practise it.

1.1.1.2. Receiving Visions and Dreams

Visions and dreams are one way in which converts
find a glimmer of guidance from Allah that moves their
hearts to approach Islam (Mariam & Ab. Aziz, 2015).
According to Muhammad Yusuf and Abdul Hamid
(2018), the vision of guidance through dreams should
not be regarded as mere sleep fantasies; instead, it
contains truth and is part of the power of Allah SWT.
Such experiences encourage them to think and seek
interpretations by asking scholars, imams, and close
Muslim acquaintances.

Azaruddin and Khadijah (2015) in their study also
view the element of dreams as an extraordinary
experience for converts, containing religious
significance such as hearing the call to prayer,
encountering a man in a turban in their dreams, or
seeing the Kaaba. These dream images are not merely
accepted at face value; they are accompanied by efforts
to read and study in order to seek answers and truths
related to the dreams. There are several categories of
dreams In Islam: mere sleep fantasies, dreams of
disturbance by Satan and veritable dreams that serve as
guidance from Allah. Most converts who experience

dreams related to Islam interpret them as signs from
Allah, as their hearts are already inclined toward
wanting to learn extensively about the religion.

1.1.1.3. Research on the Truth of Islam

According to Taqgiyah (2004), this factor is a
dominant one that opens the hearts and desires of
converts to embrace Islam. Azaruddin and Khadijah
(2015) view this research process through formal
education, such as exposure to the Islamic Education
syllabus and curriculum in schools, as well as informal
methods through religious dialogues with Muslim
acquaintances. This educational and dialogical approach
successfully fosters a sense of curiosity in converts
regarding phenomena within the religion, the concept of
faith, religious behaviors, and the routines practised by
the Muslim community.

Muhammad Yusuf and Abdul Hamid (2018) explore
another aspect of researching Islam through
comparative religion methods. This comparison occurs
in two ways: comparing the contents of sacred texts,
such as the Quran and the Bible (Christianity), as well
as the Quran and the Vedas (Hinduism), and comparing
rituals and etiquettes, such as dining customs, clothing
etiquettes, and social interactions. Generally, confusion
and disputes regarding the validity of their original
religious doctrines encourage converts to engage in
critical reading and research. Such matters are often less
emphasized in their original teachings. The more they
study and compare, the more they discover the truths of
Islamic teachings. This is why they ultimately choose to
convert.

1.1.1.4. No Religious Belief / Atheism

A small number of converts held beliefs in animism,
paganism, and atheism before embracing Islam. Those
with animistic and pagan beliefs tend to attribute power
to natural objects, using them as tools for worship to
seek sustenance and ward off misfortunes (the concept
of Taboo) (Yendo et al., 2015). This belief system is
predominantly found among Indigenous people and the
Bumiputera communities in Sabah and Sarawak
(Ahmad Nasir 2019). On the other hand, atheism refers
to those who deny the existence of God and reject the
role of religion in human life. This belief is often held
by Western intellectuals, such as scientists and
technocrats (M. Baharudin 2016).

Individuals in these groups often find themselves in
a dilemma while searching for the truth of divinity and
are unclear about the true concept of God. This
perspective drives them into internal conflict as they
seek genuine direction in life. In fact, they are often
more approachable because they are not bound by any
concrete belief systems (Muhammad Yusuf & Abdul
Hamid 2018). These individuals frequently study
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various religions to gather information about the truth
and significance of faith in life, ultimately leading some
to acknowledge the truth of Islamic teachings and
choose to convert.

1.1.1.5. Seeking Inner Peace

Converts often find themselves overwhelmed by
feelings of restlessness and confusion while searching
for the true meaning of life, especially when they sense
something missing and experience emptiness in their
hearts. Some question their original beliefs, which fail
to fulfill their inner needs. As a result, they strive to
explore and research the truth through religious and
spiritual approaches (Mohamed Asin 1993; Faudzinaim
2005; Zulkiplie 2006; Mariam & Ab Aziz 2015).

According to Nur Athiroh Masyaa’il Tan and Fariza
(2009), converts undergo five psychological stages
before conversion: beginning with a state of serene,
followed by a stage of belief conflict, a stage of urgency
to acknowledge the truth of Islam, a return to
tranquility, and ended with the reinforcement of their
new faith. These psychological challenges are
commonly faced by converts in their quest for inner
satisfaction and peace of mind. They find this inner
tranquility through in depth understanding of Islamic
teachings.

1.1.2. Environmental and Social Interaction
Factors

The aspects of environment and social interaction
significantly influence the conversion process of
Muslims, particularly through local culture and
relationships with family and preachers. Support from
the community and surroundings encourages converts to
deepen their religious understanding and facilitates their
journey into Islam. Among the factors involved are:

1.1.2.1. Marriage to a Muslim Partner

The marriage of Muslim rulers to daughters from
other empires during the Melaka Sultanate era opened
the door to the spread of Islam globally (Sanusi 1981).
This influence continued in the post-independence era
and has contributed to one of the main factors behind
the increase in the number of conversions to Islam in
Malaysia (Mariam & Ab. Aziz 2015; Mariam et al.
2017). Many converts decide to embrace Islam out of
love for their Muslim partners. However, the legal
framework in Malaysia does not permit interfaith
marriages. Therefore, non-Muslim partners often have
no choice but to convert to Islam before proceeding with
the marriage (Azarudin & Khadijah 2015).

The impact of mixed marriages has successfully
formed distinct minority and ethnic communities, such
as the Chinese Muslim and Indian Muslim communities.

Some of them socialize within the cultural environment
of the majority Muslim society in Malaysia, particularly
the Malay Islamic culture. This aspect of socialization
does not diminish their original ethnic identity, even
after marrying into the Muslim community (Muhamad
Yusuf & Abdul Hamid 2018).

However, Nur Najwa (2017) does not consider
marriage to be the primary factor that attracts converts
to Islam. Instead, there are those who embrace Islam out
of personal willingness, rather than solely to establish a
household with a Muslim partner. In this context, two
scenarios exist for the marriages of converts: those who
convert to Islam before getting married, and marriages
between fellow converts. This situation arises from the
growing religious awareness among converts, which
often outweighs the desire to marry a Muslim partner.

1.1.2.2. Interaction with Muslim Acquaintances

In the multicultural environment of Malaysia, non-
Muslim communities are easily influenced by the
practices and culture of the majority Malay Muslim
society. Muhammad Yusuf and Abdul Hamid (2018)
identify two main factors that facilitate the interaction,
integration, and cultural assimilation of converts before
Islam: friendship and neighbourhood. The friendship
factor involves influences from acquaintances during
childhood and adolescence, while the neighbourhood
factor highlights the coexistence of Muslim and non-
Muslim communities living in the same residential
areas. Their interactions often attract the attention of
converts, encouraging them to learn about, study, and
gradually adopt the lifestyle of Muslims, embracing
values such as cooperation, mutual-respect, courtesy,
and generosity (Mariam & Ab. Aziz 2015).

Wan Zuhaira and Nur A’thiroh Masyaa’il Tan
(2018) also acknowledge that converts are often inspired
to embrace Islam by friends, family members, and
others. The success of prominent Malay Muslims in
careers, business, and education serves as an inspiration
for converts to follow in their footsteps, including
adopting their faith and beliefs. However, there are also
those who follow without religious awareness because
they do not show any interest in learning and
understanding  Islam  before conversion.  Such
encouragement  requires guidance from close
acquaintances and an Islamic environment that can
bring them closer to the religious observance (Nur
A’thiroh Masyaa’il Tan 2009).

1.1.2.3. The Role of Da'wah Preachers and Da'wah
Organization Management

The credibility of da'wah preachers and the
organized management of da'wah bodies also serve as
an attraction for converts to embrace Islam. According
to Dr. Abdul Karim Zaydan (1987), preachers act like
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doctors who can treat the ailments of their patients
(madcu) by identifying the symptoms of their issues.
Therefore, preachers must wisely choose approaches
that suit the problems and challenges faced by their
targets (madcu). They should also possess an appealing
personality when approaching non-Muslims, which
includes internal and external traits such as noble
character, leadership qualities, exemplary behaviour,
empathy, gentleness (hikmah), neat appearance, and
cultivating the practices of visitating (Nurul Izzah &
Razaleigh 2020).

On the other hand, in terms of management,
cooperation in da'wah activities between governmental
and non-governmental da'wah bodies at all levels and
areas is encouraged. Various programs and activities are
organized to expose the noble values of Islam through
fostering a sense of family and community. Such
activities are further enhanced by modern da'wah
approaches, such as interfaith dialogue and media
outreach, to spread Islam more efficiently and swiftly
(Muhammad Yusuf & Abdul Hamid 2018).

1.1.2.4. Economic and Financial Factors

Economic and financial incentives can also be a
strong attraction for embracing Islam. This is because
there are various religious agencies that provide special
allocations for converts. Forms of assistance include:

Financial Aid Distribution: Allocations for zakat,
charity, and living allowances are special incentives
given to converts. Consequently, some converts who are
facing poverty and financial difficulties feel desperate to
receive this assistance to sustain their lives, even if it
means changing their religion. According to Mariam et
al. (2017), this factor is categorized as a biopsychosocial
factor for meeting two needs: biological and
psychosocial. This situation urges converts to embrace
Islam without much deliberation and without fully
understanding Islam, even while sidelining questions of
sincerity in their intention and purpose for conversion
(Mariam & Ab. Aziz 2015).

Nevertheless, it is undeniable that some converts
initially embrace Islam for material reasons but later
develop an awareness to study and appreciate Islamic
teachings after interacting with the Muslim community.
Thus, they will continue to be guided to correct their
ultimate reason of conversion and emphasize on the
concept of rewards in the hereafter (Muhammad Yusuf
& Abdul Hamid 2018).

Citizenship Status: Non-Muslim individuals of
Chinese and Indian descent seek privileges equivalent to
those of the Malay community, as stipulated in Article
153 of the Malaysian Constitution. Consequently, some

converts pursue these privileges to secure access to
these benefits as guarantees and interests for their future
generations. Therefore, this group needs support to
allign their original purpose and intention for converting
to Islam. If this situation is left unchecked, it may lead
to an increase in apostasy among converts (Wan
Zuhairah & Nur A’thiroh Masyaa’il Tan 2018; Nur
A’thiroh Masyaa’il Tan 2009; Nur Najwa 2017).
Besides that, da'wah organizations face management
challenges in obtaining visas for foreign converts who
wish to study and work in Malaysia. There have been
reports alleging that some individuals feign pursuing
education in Malaysia, bribing certain parties to obtain
support and document verification, and exploiting local
girls by marrying them to secure visas. As a result, local
da'wah bodies have established procedures for obtaining
visas, such as being free from criminal records, required
to attend religious classes organized by PERKIM,
conducting interviews, and securing a guarantor to
verify the applicant's identity (Anuar et al. 2014).

In this regard, studies on the atmosphere of
conversion in rural Sarawak are still limited, as existing
research does not adequately reflect the full reality in
the region. Therefore, this article will explore the
process of conversion in rural Sarawak, taking into
account the different backgrounds, demographics,
ecosystems, and challenges between Peninsular
Malaysia and Sabah.

2. RESEARCH METHODOLOGY

In the research that serves as the primary source for
this article, the state of Sarawak was selected as the
main location because it aligns with the selection of
research samples on da'wah for converts in rural areas.
This decision was also decided based on the statistical
reports on the conversion to Islam from JAKIM (2010-
2018), where Sarawak ranked third in the highest
number of conversions (13,743  individuals),
contributing to 15% of the total number of converts in
Malaysia (Mohamad Zamri et al. 2021), following
Sabah and Selangor. Currently, there is a continuous
increase in  conversions, supported by strong
collaboration between state and federal da'wah bodies,
including Harakah Islamiah (HIKMAH).

In this context, the researcher employed a structured
interview method to study the experiences of converts
within HIKMAH. The participants consisted of
individuals directly involved in the da'wah program for
converts at the New Muslim Villages (PBI). Participants
were selected from two clusters of New Muslim
Villages: Kampung Dar al-Islam Belimbing, Padawan,
and Kampung Senah Rayang, Serian.
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A total of ten participants from the HIKMAH
da'wah program among converts were chosen as
samples for the study. This sample category was
interviewed through Focus Group Discussion (FGD)
methods. The justification for selecting these
participants is based on their ongoing involvement in
the program. Below is the background of the study
participants:

Table 1. Short cut keys for the template

PK ‘ Gender Muslim Convert's

Code Village/Division

PK 1 Men PBI Kg Dar al-Islam Belimbing,
Padawan

PK 2 Men PBI Kg Dar al-Islam Belimbing,
Padawan

PK3 Men PBI Kg Dar al-Islam Belimbing,
Padawan

PK 4 Women | PBI Kg Dar al-Islam Belimbing,
Padawan

PK 5 Men PBI Kg Dar al-Islam Belimbing,
Padawan

PK 6 Men PBI Kg. Senah Rayang, Serian

PK7 Men PBI Kg. Senah Rayang, Serian

PK 8 Women | PBI Kg. Senah Rayang, Serian

PK9 Women | PBI Kg. Senah Rayang, Serian

PK 10 | Women | PBI Kg. Senah Rayang, Serian

This interview session involved participants from
the HIKMAH program who had experience attending
and participating in the organization's activities. The
participants were given the opportunity to share their
conversion stories. Such a setting allowed the researcher
to gain in-depth information about the factors that
motivated their conversion and simultaneously assess
the impact of their life changes following their
conversion.

3. RESEARCH RESULTS

3.1. History of the Establishment Of New
Muslim Villages (Pbi) In Sarawak

The establishment of New Muslim Villages (PBI) is
a community project supervised by the da'wah sector
BINA-HIKMAH. The New Muslim Village (PBI) refers
to a village where the majority of the population is
Muslim, led by Muslims within the local community.
Various facilities are provided in this project,
particularly infrastructure such as suraus, mosques,
multipurpose halls, and placement of teachers and
preachers. These preachers work full-time to conduct,
supervise, and coordinate da'wah and religious activities
in rural areas (50th Anniversary Souvenir Book of
BINA-HIKMAH 1969-2019).

Moreover, village administration is further
strengthened with the establishment of a Village Safety
and Progress Committee (JKKK) to ensure safety,
security, and harmony within the community and

neighbourhood. This project has also had a positive
impact by providing protection and comfort for converts
to live as Muslims without interference or threats from
outside parties. The suraus, mosques, and community
centres serve as venues for various HIKMAH religious
activities and programs, ensuring that the welfare and
religious guidance process for converts are not
neglected (Khalidi & Badlihisham 2018).

Several PBI projects are listed as Best Muslim
Village Models in Sarawak and are still in the process of
being handed over to the Sarawak Islamic Religious
Council (MIS). Below are some of the villages listed as
New Muslim Villages (PBI) under the supervision of
HIKMAH:

(1) Dar al-Islam Belimbing Village: This village was
founded in 1976 by prominent figures from the Bidayuh
community who converted to Islam. It is located in the
Padawan area, about 40 km from Kuching City. The
village houses Bidayuh converts to create a more
Islamic environment and facilitate their educational
pursuits. It was officially opened by Y.A.B Datuk
Patinggi Abdul Rahman Ya’kub, the Chief Minister of
Sarawak, on May 10, 1980. Today, this village has
developed into a new village for converts, inhabited by
many residents and frequently visited by external
preachers and students from various local and
international universities.

(2) Dar al-Iman Village, Tebedu: This  village is
situated near the Malaysia-Indonesia  border,
approximately 50 km from the town of Serian. Most of
the residents are from the Bidayuh sub-tribe “Sekayan.”
Many of them  converted to Islam in the 1980s,
leading to the establishment of a new village named
Darul Iman. The community leader, Mr. Johari
Abdullah, was among the early pioneers who opened
and developed the village, attracting 70 individuals from
the Bidayuh community to convert to Islam and settle
down there in 1982. Subsequently, the community and
BINA preachers built a new mosque in Dar al-Iman for
worship and as a centre for religious studies.

(3) Dar al-Huda Village, Tepoi: This village is
located near the border of Tebedu and Dar Falah
Village, about 50 km from Serian. The majority of the
inhabitants are Bidayuh converts who willingly
embraced Islam. Eventually, BINA established a new
village to accommodate them and provide facilities such
as a mosque for worship and religious education. On top
of that, BINA sent a preacher named Mahadi Abdullah
to teach Islam and the Quran to the residents there.

(4) Dar Falah Village, Tebedu: This village is
located in the small district of Tebedu and is inhabited
by the Bidayuh community. It is equipped with various
basic facilities such as paved roads, clean water supply,
and electricity. A mosque has also been established for
congregational prayers and Quran study. The BINA
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management also sent a preacher named Junaid
Abdullah to guide the village residents in Quran reading
and performing their prayers (Abang Ishar 2020).

3.2. Islamic Community Centre

The Islamic Community Centre (PKI) is an initiative
and contribution from HIKMAH aimed at establishing a
centre in the Village of Our Brothers (Converts) to serve
as a place for worship and religious activities. HIKMAH
initiated this effort together with the villagers, starting
with site selection, forming a construction committee,
and leading up to the establishment of the centre at a
modest cost. To date, there are five PKIs that are
actively in the process of construction, including: (1)
Kampung Temaga Dayak, Lundu/Sematan. (2)
Kampung Pueh, Sematan. (3) Kampung Punggu
Mawang, Pantu, Sri Aman. (4) Lot 118 Sg. Empila,
Rituh. (5) Kampung Plaman Toap, Padawan. (6)
Kampung Marasam Parit, Limbang. (7) Skim Delok B,
Lubok Antu, Sri Aman.

Based on demand, several other villages have also
contacted HIKMAH to establish similar centres in their
areas. HIKMAH will take positive steps regarding this
matter as part of its efforts to provide worship facilities
for our brothers (converts). The existence of these

Table 2. Determined Themes

centres reflects HIKMAH's practical, objective, and
strategic service to the converts. Once the construction
of these centres is complete, HIKMAH will ensure that
guidance programs are conducted at these locations.
HIKMAH will also ensure that local da'is or da'wah
officers carry out da'wah activities at the centres.
Therefore, no convert will be left out from attending
religious guidance classes such as Fardhu Ain and
Quran study (HIKMAH Da'wah Sector Report 2018-
2021).

3.3. Thematic Analysis of Conversion
Experiences in New Muslim Villages (Pbi) In
Rural Sarawak

This analysis is conducted based on the established
objectives. The interview method employs descriptive
analysis based on the information recorded and
transcribed verbatim. The results of the transcription are
interpreted thematically to obtain the overall desired
data. The subthemes derived are then matched with
findings from previous studies. Table 2 shows the
determined themes.

Based on the structured interviews conducted
through Focus Group Discussion (FGD) with 10 study
participants from 2 New Muslim Villages (PBI)

SUBTHEME PK H

PK PK PK
2 3

1

Paths to
learning
about Islam

Family Encouragement

Research on Islamic Teachings

Role of Leaders

Preacher’s Responsibilities

&
<lals

Factors in
selecting
Islam

Factors of conformity

No religious belief/ atheist

The unique features of Islamic
teachings

Motivation to delve into knowledge

Allah's Enlightening Guidance

Self-acceptance

The effects
of  change
after
conversion
to Islam

Upholding Modesty and Social
Conduct

Avoiding and Refraining from
Prohibited Matters

Family responsibilities

The Positive Impact of Sending
Blessings to the Prophet
Muhammad (peace be upon him)
and Placing Trust in Allah, the
Almighty

Good Personal Hygiene Practices

Improving Life Management Skills

Being a Positive Role Model for
Family

Elevating Family Education and
Economic Conditions

Good Relationships with Non-
Muslim Family Members
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clusters, three themes emerged as relevant to exploring
the scenario of conversion in rural Sarawak: ways of
embracing Islam, motives for conversion, and the
effects after conversion.

From the first theme, descriptive analysis revealed
four ways participants embraced Islam: family
encouragement (P1, 4, 8 & 9), study of Islamic
teachings (P1, 3, 5, 6, 7 & 9), the role of leaders (P6 &
7), and the responsibilities of preachers (P4 & 7).
Moving to the second theme, the findings indicated six
motives for conversion: factors of conformity (P1, 4, 5,
8, 9 & 10), No religious belief/atheism (P1 & 6), the
unique features of Islamic teachings (P3, 4, 5 & 6),
motivation to delve into knowledge (P3 & 4), Allah's
Enlightening Guidance (P3, 6, 9 & 10), and self-
willingness (P1 & 7).

Lastly, the final theme reveals five effects of change
after conversion: Maintaining modesty and social
conduct (P1, 4 & 8), Avoiding and Refraining from
Prohibited Matters (P2 & 10), Family responsibilities
(P2 & 4), The Positive Impact of Sending Blessings to
the Prophet Muhammad (peace be upon him) and
Placing Trust in Allah, the Almighty (P3), Good
Personal Hygiene Practices (P1 & 4), Improving Life
Management Skills (P4 & 5), Being a Positive Role
Model for Family (P6 & 10), Elevating Family
Education and Economic Conditions (P6, 7 & 8), and
Maintaining good relationships with non-Muslim family
members (P9) (Refer to Table 2).

Based on the descriptive analysis, within the theme
of ways to embrace Islam, the subtheme of studying
Islamic teachings is the main factor at 60%, followed by

Table 3. Percentage Frequency

family encouragement at 40%, while the roles of leaders
and the responsibilities of preachers each account for
20%.

In the theme of motives for conversion, factors of
conformity emerge as the greatest motivator at 60%,
followed by the unique features of Islamic teachings and
Allah's enlightening guidance, each at 40%, and lack of
religious belief/atheism, motivation to delve into
knowledge, and self-willingness, each at 20%.

Furthermore, in the theme of effects after
conversion, maintaining modesty and social conduct,
along with elevating family education and economic
conditions, each recorded 30%. This was followed by
other subthemes such as avoiding and refraining from
prohibited matters, family responsibilities, good
personal hygiene practices, improving life management
skills, and being a positive role model for family, each
at 20%. Meanwhile, The Positive Impact of Sending
Blessings to the Prophet Muhammad (peace be upon
him) and Placing Trust in Allah, as well as maintaining
good relationships with non-Muslim family members,
each recorded only 10% (Refer to Table 3)

4. DISCUSSION OF RESEARCH FINDINGS

This study focuses on the conversion experiences of
new Muslims in rural Sarawak through the New Muslim
Village (PBI) Project. The findings can be seen based
on the following subthemes:

4.1. Ways of Embracing Islam

The study finds that there are various ways in which

THEME H SUBTHEME FOZEQUENCY
Paths to learning about | Family Encouragement 40%
Islam Research on Islamic Teachings 60%
Role of Leaders 20%
Preacher’s Responsibilities 20%
Factors in selecting Islam | Factors of conformity 60%
No religious belief/ atheist 20%
The unique features of Islamic teachings 40%
Motivation to delve into knowledge 20%
Allah's Enlightening Guidance 40%
Self-acceptance 20%
The effects of change | Upholding Modesty and Social Conduct 30%
after conversion to Islam | Avoiding and Refraining from Prohibited Matters 20%
Family responsibilities 20%
The Positive Impact of Sending Blessings to the Prophet Muhammad 10%
(peace be upon him) and Placing Trust in Allah, the Almighty
Good Personal Hygiene Practices 20%
Improving Life Management Skills 20%
Being a Positive Role Model for Family 20%
Elevating Family Education and Economic Conditions 30%
Good Relationships with Non-Muslim Family Members 10%
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converts come to know Islam, which can be critically
discussed. Among these are:

4.1.1. Family Encouragement

Family is an important entity that influences an
individual's thinking processes and decision-making.
Their encouragement and support serve as a source of
inspiration and motivation for individuals to take
actions, including the decision to choose a religion (Nur
Athiroh 2013; Azaruddin & Khadijah 2015). The
findings reveal that family encouragement is one of the
main attractions that motivates the residents of the New
Muslim Village (PBI), HIKMAH, to learn about Islamic
teachings. It is often observed that when one family
leader expresses the intention to embrace Islam, other
family members tend to follow suit. Here, the role of the
family leader is seen as a driving force that influences
other family members to embrace and deepen their
understanding of Islam. This is illustrated by the
following interview excerpt (Table 4)

4.1.2. Research on Islamic Teachings

Malaysia's open and holistic education system
provides opportunities for non-Muslims to learn about
Islam through subjects such as Islamic Education or
Moral Studies in the Malaysian Certificate of Education
(SPM) (Asmawati Suhid et al. 2015). These subjects
expose non-Muslim students to the basic concepts of
Islamic teachings, particularly concerning human
development and the formation of good morals. This
environment stimulates their curiosity about the truths
of Islam and prompts comparisons with their original
religions (Azaruddin & Khadijah 2015; Muhammad
Yusof & Abdul Hamid 2018). Such comparisons lead to

questions regarding divinity, the authenticity of sacred
texts, and lifestyle choices grounded in religious values,
including dietary practices, clothing, social interactions,
and more (Mohammad Nidzam 2020).

The findings indicate that this curiosity has
motivated some residents of the New Muslim Village
(PBI), HIKMAH, to read and study Islamic teachings.
The exposure to knowledge and the global nature of the
current education system have sparked awareness in
choosing a true religion that aligns with their innate
nature and reasoning. Many are now capable of
comparing Islamic teachings with their original beliefs
in terms of theological concepts, the relevance of sacred
texts, and the noble values based on religion. This is
illustrated in the following interview excerpt (Table 5).

4.1.3. Role of Leaders

Leaders are the Uli al- ‘Amr whose commands must
be obeyed by the people as long as their orders do not
contradict Islamic law (syara’). They are granted the
rights of loyalty (wala’) and the authority to elevate the
symbols of Islam and uphold Islamic legislation to
ensure justice and the welfare of the community. Their
political power serves as one of the means of dawah to
convey the message of Islam through leadership and
exemplary conduct (Qudwah wa Qiyadah), establishing
truth and justice (cAdalah), enforcing Islamic law
(hisbah), and preventing wrongdoing (Nahi Munkar)
(Razaleigh 2014). Leaders can utilize two types of
dawah methods demonstrated by the Prophet
Muhammad (SAW) to call others to Islam: the method
of written communication (murasalah) and verbal
communication (speeches and lectures) (Zawawi &
Ahmad Marzuki 2018).

Table 4. Interview Excerpt for Research on Family Encouragement

Subtheme ‘ Verbatim
Family Sample 01, Kg Belimbing (Lines 2-5)
Encouragement | “Then again, I've also never really had the intention to... like how when people want to convert to

Islam, they have to recite the declaration of faith, right? | haven’t done that. Maybe from there, |
started thinking about how we actually enter Islam... through family.”

Sample 04, Kg Belimbing (Lines 7-10)

“At that time, | embraced Islam, and it could be said that around that time, my parents also
converted to Islam... maybe due to pressure... because at that time, | was in Year Six in primary
school."

Sample 08, Kg Senah Rayang (Lines 12-14)
"l began to get to know Islam in 1981. Since then, | embraced Islam, and both of my parents also
converted to Islam."

Sample 09, Kg Senah Rayang (Lines 16-18)

"l first embraced Islam in 1979, following my parents... at that time, | was 13 years old. Then in
1982, | went to study in Kuching at a public school, the same as my older brother, and studied
there for a year."
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Table 5. Interview Excerpt for Research on Islamic Teachings Subtheme

‘ Subtheme ‘

Research
on Islamic
Teachings

Sample 01, Kg Belimbing (Lines 21-25)

Sample 03, Kg Belimbing (Lines 27-33)

declaration of faith."
Sample 05, Kg Belimbing (Lines 35-39)

Quran... We always practice.”

everything is different.”

“So, for... umm... choosing a religion, it started when we were in the old village, we really didn’t know
about religion actually... then, for us, we chose Islam because there was no other religion that we
wanted... only... Islam was the only one we knew. That’s all for my experience.”

“I am diligent in doing research, because | was a Christian before and wanted to convert to Islam, so |
did some research first. Because Islam had become a light of guidance for me... | did my research
first, afraid that there might be ‘Islam one,” ‘Islam two,” ‘Islam three’... So | came to know Islam by
researching for one year... after one year of studying Islam, | felt it was enough, and then | recited the

“We chose Islam because it is easy, easy to understand, easy to embrace, and easy to learn
compared to other religions. They have books and guides too, but they are not very clear. Islam has
clear meanings... it refers to Hadith and the Quran, and so on, something like that.”

Sample 06, Kg Senah Rayang (Lines 41-48)

“So, Islam, if we think about it... if we study it, there are indeed many special things about it, for me...
Many special aspects because | see, in terms of morals, we must study and deepen our
understanding of Islam, and we will find changes within ourselves... automatically, our morals and
behavior will improve. We must be willing to follow and adhere to the laws and what is stated in the

Sample 07, Kg. Senah Rayang (Lines 50-55)

“So, even though my parents and my siblings chose Christianity, | chose Islam for myself because it is
the religion | like... because | know that if we truly follow Islam, | want a religion that is honest and
sincere. This is why | chose the religion of Islam that | like.”

Sample 09, Kg Senah Rayang (Lines 57-62)

"Because | have chosen Islam as my religion... during our studies, we learned to differentiate
everything. Because we have also prayed as Christians, their way of praying is different... and also,
the way we Muslims eat is also different from how we did before we were Muslims. In every aspect,

Verbatim ‘

Both methods can be adapted using various modern
mediums in accordance with the advancement of
technology and staying current with modern
developments

A unique aspect of the development of Islam in the
New Muslim Village (PBI), HIKMAH, is the active
involvement of leaders in the dawah efforts for converts
in rural areas. Looking back at the history of the spread
of Islam in the interior of Sarawak, state leaders, along
with preachers, have engaged directly in supporting and
teaching Islam to new converts. The presence of these

Table 6. Interview Excerpt for Research on Roles of Leaders

‘ Subtheme

Roles  of
Leaders

Sample 07, Kg Senah Rayang (Lines 73-79)

“So, not long after that, in 1978... at that time, the late Abdul Rahman Ya’kub,

Tok Brahman, was the Chief Minister of Sarawak. The mufti of Sarawak at that time was Datuk Abdul
Kadir Hassan... He landed his helicopter in this field, this football field. So, he went up to the village at
the longhouse... but before, there was a longhouse over there... so at that time, there was an
inauguration... he came to Kampung Rayang to officially inaugurate Kampung Rayang."

leaders has had a significant impact on the success of
mass conversions, facilitating for the establishment of
Islamic community settlements in rural areas (Ishar
2020). This finding is supported by interviews with the
research samples who witnessed this historic event
(Table 6).

4.1.4. Responsibilities of Preachers

Preachers are planners and implementers of
activities and programmes aimed at inviting, calling,
and encouraging good deeds while preventing

Verbatim

Sample 06, Kg. Senah Rayang (Lines 64-71)

“The one who brought Islam here was Tok Brahman (Abdul Rahman Yaakub)... because my late
grandfather was close to Tok Brahman, the former Chief Minister, and from that, they encouraged the
beginning BINA. now, aaaa, now it's HIKMAH... they came to the village and informed the Muslims in
the village to establish a prayer house. The prayer house was made of bamboo and was about 12
square feet, yes... because there were only five Muslims... just five people.”




The Narratives of Muslim Converts on Their Conversion Experiences 169

wrongdoing. Thus, they serve as agents and catalysts for
social change by conveying the messages and noble
values of Islam in accordance with current needs and
contexts. Today, the responsibilities of preachers have
expanded and become more challenging, reflecting the
comprehensiveness of Islam and the diversity of those
they serve (mad’u). Their roles and responsibilities are
more dynamic and professional, acting as counsellors,
communicators, mentors, managers, and entrepreneurs
(Burhanuddin 2018).

Therefore, an appealing personality helps preachers
fulfil their professional responsibilities. Preachers need
to possess a high level of knowledge, exhibit noble
character, able to multi-task, competent, and possess
leadership qualities. Such a personality maintains the
credibility and authority of the preachers to navigate
challenges and obstacles in fulfilling their dawah
responsibilities in rural and village areas (Izzaty &
Zainab 2018).

Preachers are among the key agents in the
development and dissemination of Islam in rural
Sarawak. They are local Sarawakians who have
received training from dawah organizations such as
BINA-HIKMAH. After completing their training, they
are assigned to selected villages to conduct guidance
classes and religious programs. The daily interactions of
preachers with local resident’s help build rapport,
encouraging them to delve deeper into the teachings of
Islam. The construction of mosques and suraus as
centres for the Muslim community serves as a starting
point for strengthening the network and collaboration
between preachers and villagers, paving the way for the
spread of Islam in surrounding areas (Yusman 2018).
This finding can be observed from interviews with study
participants who witnessed the role of the HIKMAH
organization in providing capable and reputable
preachers in their villages (Table 7).

4.2. Factors in Selecting Islam

4.2.1. Factors of Conformity

The study found that most participants embraced
Islam due to the encouragement and influence of close
family members. This factor has a significant impact,
especially when a family leader or influential
community leader converts to Islam, as those under their
leadership tend to follow suit without objection or
coercion. However, it is undeniable that such a factor
can be risky if the new converts lack a clear intention or
purpose for their conversion.

This situation may contribute to a low level of
understanding and commitment to religious practices
due to a lack of initiative and interest in consistently
exploring Islamic teachings (Anuar 2017; Muhammad
Yusuf & Abdul Hamid 2018).

Therefore, preachers play an essential role in
monitoring and supervising the understanding and
commitment of these new converts to ensure alignment
with religious obligations. This was elaborated upon in
the following interview (Table 8).

4.2.2. No Religious Belief/Atheism

A significant portion of the community in Sarawak
still adheres to animism and dynamism. Although the
majority are Christians, they maintain a strong
attachment to traditional customs based on mystical and
pagan teachings (Md. Amin 2018). Based on the
researcher’s observations, those without a religion or
who follow pagan beliefs are more easily attracted to
Islam compared to followers of other religions. This
situation arises from social interactions with Malay
Muslim neighbours living close to their communities. In
fact, some individuals embrace Islam after marrying
into the Malay Muslim community in Sarawak. Such
cultural exchanges facilitate their recognition of and
choice to adopt Islam as their new faith and belief
system (Nor Arfah & Abd. Hakim 2022). This was
elaborated upon in the following interview (Table 9).

4.2.3. The Unique Features of Islamic Teachings

Socialization with the Muslim community has

Table 7. Interview Excerpt for Research on Preachers’ Responsibilities

Subtheme

Preachers’
Responsibilities

Sample 04, Kg Belimbing (Lines 81-86)

"We would return from that academic primary school, and those who were Muslim would stop to
learn to recite the Quran at that time... but for those who were not Muslim, they were not allowed
to recite. So, | don't know how it happened, but at that time... my heart was drawn to that Quran
class. So, | expressed that to my parents... Alhamdulillah, my mother was okay with it."

Sample 07, Kg Senah Rayang (Lines 88-93)

"So, at that time in 1978, | had just entered Islam... at that time, there were only a few of us that |
knew. So, as KK (Head of Tribe) Johari mentioned earlier, the walls of the prayer house here were
made of small bamboo, small, small, but

Alhamdulillah, we are also grateful... the BINA team was able to help by providing a two-storey
prayer house. One level is on the ground, and one level is above."

Verbatim ‘
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Table 8. Interview Excerpt for Research on Factors of Conformity

Subtheme

Factors of
Conformity

Verbatim ‘

Sample 01, Kg Belimbing (Lines 2-5)

"Because back in the day, before we embraced Islam... they came to the old village, and maybe that’s
where the attraction came from. As for paganism, we didn't know anything about that religion, haha... we
really didn't know... that’s it."

Sample 04, Kg Belimbing (Lines 7-11)

"In the 80s, when | was studying at Kolej Tun Razak Junaidi near Tesco, that was when | got to know
Islam, and my father had already embraced Islam before | did. | was still in school, so | became
acquainted with Islam in the year... umm... the 80s."

Sample 08, Kg. Senah Rayang (Lines 13-17)

"l began to get to know Islam in 1981. At that time, | was studying at Daurah Darul Falah school near
Jalan Haji Bolhasan. Since then, | embraced Islam. Both of my parents also converted to Islam. |
studied there for three years. That's all."

Sample 09, Kg. Senah Rayang (Lines 19-23)

"When | first embraced Islam, | was only 13 years old... | converted to Islam following my parents,
without really knowing about the religion. But since we started learning... that's when we got to know
and acknowledged that Islam is a good religion."

Sample 10, Kg Senah Rayang (Lines 25-32)

“Well, my parents were actually not exposed to Islam... They followed along. Because my
grandmother... my grandfather was the first person to bring Islam to this village. We are related; we are
cousins... this is my uncle by marriage, he is indeed my father's younger brother, and my father is the
younger brother of his father. So, he and these people are siblings, haa. That's why we were exposed to
this."

opened doors for non-Muslims to explore and appreciate
the beauty of Islamic teachings. This beauty can be
observed in aspects such as eating habits, attire, social
interactions, and cultural exchanges within family,
community, and national life.

They perceive Islam as a practical and holistic
religion that fosters human development in terms of
spirituality, emotional intelligence, physical well-being,
and material progress (Nur A’thiroh Masyaa’il Tan
2013; Mohammad Nidzam 2020). Islam is not merely
seen as a system of beliefs and religious rituals, but as a
well-structured and systematic way of life. This was
elaborated upon in the following interview in this study
(Table 10).

4.2.4. Motivation to Delve into Knowledge

Islam promises specific advantages for those who
seek and acquire knowledge. According to Salasiah
(2021), new Muslims must strive to deepen their
understanding of Islamic knowledge to develop their

character, build confidence towards Islamic teachings,
shaping spiritual strength, counter negative perceptions
and criticisms of Islam, and solidify their identity as true
Muslims.

The findings of this study indicate that many
participants highly value the emphasis Islam places on
knowledge as a foundation for human development and
progress in life. Participants acknowledged that
throughout their time as Muslims, there have been
significant changes in terms of knowledge, intellectual
development, and education within the local
community.

Parents play a crucial role in encouraging their
children to pursue higher education to improve and
elevate the living standards of their families and
communities in rural areas. This is evidenced by many
local children migrating to urban areas and taking on
various professional positions at national and
international levels. This was further elaborated upon in
the following interview (Table 11).

Table 9. Interview Excerpt for Research on No Religious Belief/ Atheist

"Because back in the day, before we embraced Islam... they came to the old village... maybe that's
where the attraction came from. As for paganism, we didn't know anything about that religion, haha... we

Subtheme Verbatim
No Sample 01, Kg Belimbing (Lines 34-37)

Religious

Belief/

Atheist really didn't know... that’s it."

Sample 06, Kg Senah Rayang (Lines 39-42)

"l was born into a pagan religion before Islam. After that, our parents brought us to embrace Christianity.
Later, when my mother, father, and grandparents converted to Islam in the 80s, | also embraced Islam
because | received guidance from Allah subhanahu wata'ala."
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Table 10. Interview Excerpt for Research on The Unique Features of Islamic Teachings

Subtheme Verbatim

The Sample 03, Kg Belimbing (Lines 45-48)

Unique "So, | chose Islam as my religion because, first, it emphasizes on education a lot... and second, it
Features emphasizes on how we should manage our lives... that's why | chose it."

of Islamic | Sample 04, Kg. Belimbing (Lines 50 -56)

Teachings | "But from my perspective at this moment, | feel that Islam is the true religion; there is no other religion

that is genuinely true except Islam. This is because Islam leads humanity to the right path. Yes, it
involves our faith, our morals... our future

is all encompassed in that... So, | feel complete, with no shortcomings."

Sample 05, Kg Belimbing (Lines 58-62)

"We chose Islam because it is easy, easy to understand, easy to embrace, and easy to learn compared
to other religions. They have books and guides too, but they are less clear. Islam has clear meanings...
it refers to the Hadith and the Quran, and so on; it's more or less like that."

Sample 06, Kg Senah Rayang (Lines 64-74)

"When we think about it, if we study Islam, there are indeed many special things about it for me... There
are many special aspects because | see, in terms of morals, we should study and deepen our
understanding of Islam. We find changes within ourselves... automatically, our morals and behavior
improve. We must be willing to follow and adhere to the laws and what is stated in the Quran... We
always practise... Regardless of what practices we follow, including prayer times... we find that during
prayer time, it is indeed essential; it truly is A1 for transforming ourselves... That's the uniqueness of
Islam."

Table 11. Interview Excerpt for Research on Motivation to Delve into Knowledge

Subtheme Verbatim ‘
Motivation | Sample 03, Kg Belimbing (Lines 76-84)
To Delve "l chose Islam as my religion because, first, it emphasizes on education a lot... and second, it

into emphasizes on how we should manage our lives... that's why | chose it. Because it provides guidance
Knowledge | for me... if | don’t progress, Allah says that if you don’t change, you must change yourself. So, | am
determined to embrace Islam because | want to change... so that my past religion serves as an
experience and lesson for us... a model of teaching."

Sample 04, Kg Belimbing (Lines 86-89)
"... Umm... in Islam, when we follow the teachings of Islam, everything is beautiful... there is
education... there are teachings, and everything is encompassed within Islam. From my perspective."

4.2.5. Allah’s Enlightening Guidance

Enlightening guidance is the direction and support
from Allah SWT to chosen individuals. This blessing
serves as a source of strength that inspires the heart's
desire to choose and uphold Islam as a faith. Most new
Muslims report experiencing guidance through dreams,
research, interactions with the Muslim community, and
education within an Islamic framework. As a result,
their hearts are softened and moved to voluntarily seek,
recognize, and embrace Islamic teachings (Azaruddin &
Khadijah 2015; Mariam et al. 2017; Muhammad Yusuf
& Abdul Hamid 2018).

When granted divine guidance (hidayah taufik), they
are bestowed with the will and determination to follow
and adhere steadfastly to Islamic teachings without
doubt or hesitation (Anuar 2017). As a result, they
experience inner peace and happiness, and their senses
and physical being are guided to obey all commands of
Allah SWT without objection. This was elaborated upon
in the following interview (Table 12).

4.2.6. Self-Willingness

The sincerity of a person's conversion can be
measured by the intention and purpose behind choosing
Islam. This intention reflects a heartfelt willingness to
accept Islam as their faith, without being directed or
coerced by any party. Moreover, the process of learning
and fulfilling religious obligations becomes simplified
and flows smoothly, helping them navigate the
challenges and obstacles of life as a new Muslim (Mohd
Ridhuan 2012). They possess high motivation and
commitment to transform themselves and those around
them towards a religious life and to avoid wrongdoing
(Mariam et al. 2017). This was elaborated upon in the
following interview and presented in the table (Table
13).

4.3. Effects of Conversion to Islam

A positive outcome of converting to Islam is that
new Muslims exhibit significant changes for the better.
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Table 12. Interview Excerpt for Research on Allah's Enlightening Guidance

Subtheme ‘

Allah's
Enlightening
Guidance

Verbatim ‘

Sample 03, Kg Belimbing (Lines 91-95)

"Alhamdulillah, | have succeeded until today... that's why | chose Islam as my religion... because |
feel that Islam helps us a lot... in fact, | truly feel the light of guidance from Allah SWT, and there is a
sense of blessing and mercy for me."

Sample 06, Kg Senah Rayang (Lines 97 -101)

"Initially, before Islam, our religion was paganism. After that, our parents brought us to embrace
Christianity. Later, when my mother, father, and grandparents converted to Islam in the 80s, | also
embraced Islam because | received guidance from Allah subhanahu wata'ala."

Sample 09, Kg Senah Rayang (Lines 103-109)

"I am truly grateful, Alhamdulillah, that Allah has given guidance and Hidayah to our family to
embrace Islam... Even though at first, we didn't really know what Islam was like... because | also
embraced Islam by truly acknowledging that | converted at that time by following my parents. It

wasn't my own desire, but it was guidance from Allah."

Sample 10, Kg Senah Rayang (Lines 111-122)

"Perhaps Allah wants to give His guidance... From there, we learn to differentiate between what is
good and what is bad... Indeed, my parents were not actually exposed to Islam... They followed
along a bit... because my grandmother... my grandfather was the first person to bring Islam to this
village. You see, we are indeed related; we are cousins... this is my uncle by marriage, who is the
younger brother of my father, and my father is the younger brother of his father... so he and these
people are siblings, haha. That's why we were exposed to this... we look around us, indeed. That’s
why Allah might have given guidance to our large family... to embrace Islam. That's it."

Table 13. Interview Excerpt for Research on Self-Acceptance

Subtheme ‘ Verbatim

Self-

Acceptance o "
religion we know.

chosen."

Sample 01, Kg Belimbing (Lines 124-125)
"Then, for us, we chose Islam because there was no other religion that we wanted... Only Islam is the

Sample 07, Kg Senah Rayang (Lines 127-133)

"So, even though my parents and my siblings chose Christianity, | chose Islam for myself because it is
the religion | love... because | know that Islam, if we truly follow it, is a religion that is honest and
sincere. This is why | chose Islam, which | love deeply in my heart; this is the only religion | have

Among the changes observed in this study after
embracing Islam are:

4.3.1. Upholding Modesty and Social Conduct

Every Muslim is required to maintain modesty and
appropriate interactions as a way to avoid sin and
wrongdoing. This situation is closely related to the
magqasid of shari’ah, which is to preserve one's dignity
and lineage. Therefore, Islam establishes boundaries for
interactions and modesty between different genders, as
emphasized by Allah SWT in Surah Al-Nur, verse 31.
Allah SWT further instructs Muslim women to lengthen
their garments to cover themselves properly and to limit
adornments to prevent the gazes and desires of men.
This also enhances the morality and etiquette of Islamic
conduct when dealing and interacting with fellow
human beings." (Anisah 1999).

Salasiah (2015) and Azamuddin et al. (2017) also
acknowledge the changes that occur among new Muslim
women who no longer wear revealing clothing and
instead adopt the hijab, exhibiting improved behaviour
in terms of interactions and conduct after their

conversion phase. This was elaborated upon in the
following interview (Table 14).

4.3.2. Avoiding and Refraining from Prohibited
Matters

One of the significant challenges faced by new
Muslims during the early stages of their conversion is
their willingness to completely abandon traditional
practices that contradict Islam. This requires inner
strength and determination, as these practices have
become ingrained and habitual in their previous lives.
This situation can be observed in various aspects such as
dietary habits, religious rituals, customs, interactions,
and clothing (Razaleigh 2014; Salasiah 2015;
Kamarulzaman & Nur A’thiroh Masyaa’il Tan 2020;
Nor Arfah & Abd Hakim 2021).

Moreover, these practices often involve family
relationships and family traditions that must be followed
without objections. At times, they may risk being
ostracized, shunned, or even rejected by their families
due to their commitment to fulfilling Islamic obligations
and avoiding what Allah SWT has prohibited (Mohd
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Ridhuan 2012; Nadiyah et al. 2017, 2019; Md. Amin
2018). This was elaborated upon in the following

(Razaleigh 2014).

Such education helps new Muslims interact well

interview (Table 15): with family members, including those who are non-

Muslim. Research by Nur Najwa et al. (2016) indicates
a positive transformation in family relationships for new
Muslims after conversion. They experience happiness
through emotional stability and take greater
responsibility for maintaining harmony within their
households. This was explained during the interviews
conducted (Table 16).

4.3.3. Family Responsibilities

The family institution is the fundamental unit in
building a prosperous and harmonious Muslim society.
Islam emphasizes the importance of instilling Islamic
values and creating an Islamic environment to nurture a
generation that is faithful and pious. This inspiration can
be realized through cooperation and mutual
responsibility among family members. The Quran
advises that family heads, consisting of husbands and
fathers, must safeguard and protect those under their
care from spiralling into devastation and the fires of hell
(Jawiah Dakir 1996; Ratna & Nik Haslinda 2007).
Therefore, guidance and the teachings of Islam should
be integrated into family practices as a shield against the
social issues affecting the Muslim community

4.3.4. The Positive Impact of Sending Blessings
to the Prophet Muhammad (peace be upon him)
and Placing Trust in Allah, the Almighty

A unique finding from this study is that some
participants experienced significant changes in their
lives and ease in their affairs after practising salawat
upon the Prophet (SAW). In Islam, many benefits of

Table 14. Interview Excerpt for Research on Upholding Modesty and Social Conduct

Subtheme ‘ Verbatim ‘
Upholding | Sample 01, Kg Belimbing (Lines 2-9)

Modesty "Okay, so... regarding life after embracing Islam... when we are practicing Islam, we can clearly see...
and Social | earlier my friends also mentioned that the benefits of Islam are indeed many... From there, we might
Conduct have learned... after learning, we are grateful because we ourselves have just realized how great the

benefits of Islam really are... If we follow Islam, | really think it's the best because, in terms of clothing,
we totally cover our modesty “

Sample 04, Kg. Belimbing (Lines11-12)

"The second point is modesty; before, we used to wear plastic clothing, but now we take care of our
modesty."

Sample 08, Kg Senah Rayang (Lines 14-21)

"Now, there is indeed a significant difference in terms of manners, social interactions, and clothing... it
is really different compared to before. In the past, interactions were quite free, unlike now... Similarly,
regarding clothing, | see that in the village, it is rare to see women wearing short clothing, except for
those who are not of the Islamic faith... In terms of customs, it's also different for those who belong to
other religions compared to Islam."

Sample 08, Kg Senah Rayang (Lines 23-26)

"Social interactions are not liberal... it's really good in terms of social interactions... now, when the
children come back from school, they are not very free to go out and play... they return home quickly...
in terms of social interactions."

Table 15. Interview Excerpt for Research on Avoiding and Refraining from Prohibited Matters

Subtheme ‘ Verbatim

Avoiding Sample 02, Kg Belimbing (Lines 28-33)

and "Okay, umm, the impact of life after converting to Islam, from my perspective, has been significant...
Refraining | firstly, it has changed me personally... to understand Islam more deeply. Additionally, Islam limits
from various social activities for us... for example, we know what is haram... and we also understand what is
Prohibited | not haram."

Matters

Sample 10, Kg Senah Rayang (Lines 35-43)

"There are actually many impacts on us... firstly, in terms of manners... secondly, morals... thirdly,
responsibilities... That's already a lot... it's not exhaustive, really...

the responsibilities regarding manners and morals are comprehensive... that is indeed the change for
our family. In that regard, there isn't much else... In terms of everything, we have already seen... We
now know the comparison of what halal is, what is haram, what is good, what is bad, what is allowed,
and what is not allowed... that's all."
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Table 16. Interview Excerpt for Research on Family responsibilities

Subtheme

Family
responsibilities

Sample 02, Kg Belimbing (Lines 45-50)

"Islam has the power to change... for example, | now have a family, and | can educate my children
in terms of... yes, from learning to pray to covering their modesty... we shouldn't let them do things
that are not good. But, yes, the impacts are numerous. Alhamdulillah, until today, since | embraced
Islam, | have experienced many changes within myself through Islam."

Sample 04, Kg Belimbing (Lines 53-62)

"So, the third point is about our responsibilities... our responsibilities within our respective families.
For example, as a wife, what | should do in the household, what | should share with my children,
umm, it's like that... everything is taught in Islam. It's just that now... we need to maintain our
knowledge... umm... that's all. We need to enhance our knowledge from day to day because
knowledge never ends... it will always be there if we want it to be, forever. And the next point is that
Islam educates us to become better individuals."

Verbatim ‘

sending salawat are outlined, both in this world and the
hereafter. One of its advantages is protection from
calamities and the forgiveness of sins (al-Uqlishi 2020).

Such encouragement greatly impacts the new
Muslims' confidence in the truth of Islamic teachings,
especially when facing trials and challenges after their
conversion. Hence, saying salawat becomes a remedy
and a source of motivation for them to continue living
positively as Muslims. Furthermore, the concept of
tawakkal (trust in Allah) is seen as a source of solace
after they decide to embrace Islam.

They completely entrust their actions and efforts to
Allah (SWT), fostering a sense of acceptance, patience,
and optimism within the framework of Qada’ and Qadar
(Suriani & Phayilah 2018).

are often posed to the preachers which indirectly builds
a strong belief in the truth of Islamic teachings. They
remain optimistic that matters of sustenance and
fortunes are ultimately in Allah's hands. This was
illustrated during the interviews conducted (Table 17).

4.3.5. Good Personal Hygiene Practices

Islam is a religion that reflects purity and cleanliness
in both spiritual and physical aspects. Cleanliness is not
only required for the individual but also extends to the
environment surrounding human life. Moreover,
cleanliness is a prerequisite for the acceptance of any act
of worship performed by every Muslim. For example,
the rituals of ablution (wudu’), using a miswak, bathing
after major impurity (janabah), performing tayammum,

According to Zulkefli et al. (2018), the topic of faith
in Qada’ and Qadar is a frequently discussed subject in
da’wah communications, as it relates to their beliefs and

and purification (istinja’) are necessary for the valid
performance of specific acts of worship such as prayer
(solat), tawaf, and others. The scope of cleanliness
includes space, clothing, food and drink, sources of

daily practices. Questions about sustenance and fortunes

Table 17. Interview Excerpt for Research on The Positive Impact of Sending Blessings to the Prophet Muhammad
(peace be upon him) and Placing Trust in Allah, the Almighty

Subtheme ‘

The Sample 03, Kg Belimbing (Lines 64-72)

Positive "Comparing the past with the present... it brings about a transformation for us to better understand the

Impact of impact of converting to Islam on ourselves, especially for me... because | wasn't born into Islam, so |

Sending truly feel that change. For example, when | send blessings upon the Prophet, the journey is smooth

Blessings without obstacles... nothing... it feels lifted. That's why | am more confident and believe that just by

to the sending blessings upon the Prophet, | am assured that this change is indeed significant for me...

Prophet because | have experienced it."

Muhammad

(peace be Sample 03, Kg Belimbing (Lines 74-87)

upon him) "The second experience was when | and the congregation went to perform Maghrib prayer in a village

and Placing | that was far away, and there was a flood, so we had to walk. While crossing the river, | sent blessings

Trustin upon the Prophet as | entered the water... Others were afraid to follow because the river was swift,

Allah, the but | was able to cross because | had faith, as | wanted to perform Friday prayers there. The journey

Almighty took me three hours, so | felt that during those three hours, | kept sending blessings upon the
Prophet, and then | arrived at the mosque in just one and a half hours. In fact, | left Kampung Sebuti
at ten o'clock... but | felt exhausted afterward... | really felt a significant change. It made things easier,
and | entrusted my journey to Allah, surrendering to Allah to hasten my trip, so | truly felt that."

Verbatim ‘
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livelihood, and an individual’s spiritual state (Qaradawi
2016; al-Nawawi 2018).

According to the study by Azaruddin Awang et al.
(2022), new Muslims demonstrate a high level of
understanding, awareness, and conscientiousness
regarding halal food products. This finding indicates
that new Muslims are careful in maintaining their
personal purity through dietary practices, being
particularly aware and sensitive to the methods and
means of acquiring food products in the market.
Therefore, this attention to cleanliness is seen as part of
preserving one's faith and preventing harm to oneself
and those around them. This was explained during the
interviews conducted (Table 18).

4.3.6. Improving Life Management Skills

The comprehensiveness of Islam begins with a
management system that organizes human life based on
divine values (rabbaniyyah), universality (alamiyyah),
and humanity (insaniyyah). Humans are called to follow
the principles of Sunnah in fulfilling their servitude and
to adhere to the divine laws in carrying out their role as
stewards of the earth. Thus, Islam provides guidance,
direction, and instructions on how to manage oneself,
emotions, intellect, time, and finances according to
Islamic teachings. Therefore, Islam equips human life
with clear and authentic goals (maqasid) and
responsibilities (taklif) that align with human nature and

instincts (Jawiah & Muhammad Hilmi; Abang Mohd
Razif 2015).

Study participants acknowledge personal changes
after converting to Islam, noting that they can manage
their lives in a more organized and structured manner.
This aligns with the findings of Azamuddin et al.
(2017), which report that new Muslims successfully
organized their commitments regarding education,
work, and family after conversion. This was illustrated
during the following interviews (Table 19):

4.3.7. Being a Positive Role Model for Family

The Prophet Muhammad (SAW) serves as the best
model for emulation and reference in creating a family
characterized by tranquility, love, and compassion. His
conduct towards his family is exemplified through noble
values such as love, tolerance, respect, justice, and
deliberation. As a result, new Muslims are inspired by
his exemplary behaviour and aspire to emulate it to the
best of their abilities (Jawiah Dakir 1996; Zulkifli 2010;
cUlwan 2013).

Most participants in the research acknowledge a
change in their family environment and a more
affectionate and caring attitude after embracing Islam.

The support of the family institution becomes the
most powerful system in guiding new Muslims toward
well-being and happiness. Consequently, emphasizing

Table 18. Interview Excerpt for Research on Good Personal Hygiene Practices

Subtheme ‘

Good Sample 01, Kg Belimbing (Lines 89-90)

Personal

Hygiene well... and the same goes for everything else. That's it."
Practices

"Then, in terms of food... even when we slaughter chicken, we do it according to Islamic methods as

Sample 04, Kg. Belimbing (Lines 92-97)

"So, the impact is before and after... the effect after we embraced Islam, if compared to the past... the
first is in terms of cleanliness. We now pay attention to cleanliness... whereas before, we didn't really
care about it. So now, we take cleanliness seriously and are aware of the rules regarding it."

Sample 04, Kg Senah Rayang (Lines 99-102)

"Our eating and drinking habits used to be free, but after we embraced Islam... we realize that the
things that are forbidden have their drawbacks. After practicing and following these guidelines, it truly
brings benefits to us, especially regarding our health... something like that."

Verbatim ‘

Table 19. Interview Excerpt for Research on Improving Life Management Skills

Subtheme Verbatim

Improving

Management
Skills

Sample 04, Kg. Belimbing (Lines 104-107)
Life "In Islam... we feel that what is prohibited has its harms... after practicing and following it, it truly
brings benefits to us, especially in terms of our health... something like that."

Sample 05, Kg. Belimbing (Lines 109-117)

"The effects of life... umm... after being in Islam... umm... from what we can see for ourselves...
umm... we are able to discipline ourselves with Islam, manage life according to Islamic ways, doing
any activities based on Islam. The effect of Islam is that we can organize things compared to those
outside (non-Muslims), who manage things not in the Islamic way. They might have their own way,
which is somewhat unorganized, not based on the path that is blessed by Allah, that's all."
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religious knowledge is fundamental in educating and
nurturing family members to adhere to Allah’s
commands and avoid His prohibitions (Aimi & Najwa
2020). This was illustrated during the following
interviews (Table 20).

abilities in navigating this life. This was illustrated in
the following interviews (Table 21).

4.3.9. Good Relationships with Non-Muslim
Family Members

Table 20. Interview Excerpt for Research on Being a Positive Role Model for Family

Subtheme

Being a

Verbatim ‘

Sample 06, Kg. Senah Rayang (Lines 119-124)

Positive "Actually, what | can see in Kampung Senah Rayang is that there has been a significant change after
Role embracing Islam, especially in terms of interactions with

Model for | the children at home... starting from home, | myself and the children learn and study Islam... our
Family behavior has changed... we respect the elders, especially those outside of our household."

Sample 10, Kg. Senah Rayang (Lines 126-130)

"Aaarr, there are actually many effects on us... first, in terms of manners... second, in terms of morals...
third, responsibility... There are really many, and it's comprehensive... the responsibility, manners, and
morals are all-encompassing... that's truly the change within our family."

4.3.8. Elevating Family Education and
Economic Conditions

One statement from the research participants claims
that the phase of conversion to Islam has brought
blessings and abundance to their family's sources of
livelihood. They acknowledge a drastic change in the
educational and economic status of the residents in rural
areas. This is evidenced by the increasing number of
villagers who have opportunities to pursue higher
education at the university level and secure employment
in various professional fields. This success indirectly
strengthens their belief in the truth of Islam, which
emphasizes development and progress in both spiritual
and material aspects.

Moreover, their agricultural lands have become
more fertile, generating income for the villagers. They
remain committed to practising spirituality, believing
that Allah SWT is al-Razzaq (the Provider) and that He
grants sustenance to the righteous in unexpected ways
(al-Zuhaili, 1998).

According to Jatim (2020), based on the concept of
sustenance as explained by Wahbah al-Zuhaili in Tafsir
al-Munir, every individual has their sustenance
guaranteed. Each creature on Earth also has its share of
provisions. Furthermore, sustenance is assured when
individuals strive and work according to their given

Islam is not a religion that breaks the bonds of
family relationships even when some family members
convert to Islam. On the contrary, Islam encourages
children to continue fulfilling their responsibilities,
showing kindness, and respecting non-Muslim parents
(Mohammad Nidzam 2020).

It is undeniable that challenges arise regarding
marriages between Muslims and converts from non-
Muslim families due to negative perceptions and
misunderstandings about Islamic teachings. Non-
Muslim families often believe that those who embrace
Islam will change their family name, forget their ethnic
identity, abandon traditions, and distance themselves
from their families. Consequently, they may incite and
prevent any family members wishing to convert,
sometimes resorting to threats, ostracism, or expulsion
from the home (Kamarulzaman & Nur A’thiroh
Masyaa’il Tan 2020; Qamarul Arifin & Muhammad
Yusuf 2020).

However, in Sarawak, there are instances where
non-Muslim family members have come to accept such
marriages, especially if the couple has children.
Researchers have observed how families gather to
celebrate each other's festivals in a harmonious and
tolerant atmosphere, free from prejudice (Mohd Syukri
& Jaffary 2020). This is further illustrated in the
following interviews (Table 22).

5. CONCLUSION
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The summary of this analysis provides an in-depth
perspective on the experiences of converts to Islam that
support their motives for conversion and integration
within the Muslim community. A unique finding is the
strategic contribution and synergy of scholars,
HIKMAH da’wah preachers, and Muslim leaders in

This environment reflects familiarity, an understanding
of local wisdom, sensitivity to local challenges,
community empowerment, the building of religious
relationships, and the adaptation of the messages
conveyed in the da’wah. They play a role in delivering
Islamic teachings in a manner that is relevant by

Sarawak during the conversion process in rural areas.

understanding community needs and honing the

Table 21. Interview Excerpt for Research on Elevating Family Education and Economic Conditions

Subtheme

Elevating Sample 06, Kg Senah Rayang (Lines 132-143)

Family The biggest change in terms of work... this change also stems from schooling... when the children go to
Education | school, since our village embraced Islam, the changes among children who are still studying or even
and those who haven't started studying yet are evident because they already see the example set by the
Economic | elders who have learned about Islam. So, the change in education... Now | see that many have pursued
Conditions

Verbatim \

higher education, even reaching universities, from our village of Senah Rayang. Many have graduated,
and some are working as doctors, engineers, soldiers, or police officers. Indeed, there are many now...
before there were fewer, but now there are many."

Sample 06, Kg Senah Rayang (Lines 145-160)

"In terms of farming, now we follow Islamic practices, and there has been significant improvement. The
changes are very evident. In the past, when we had large rice fields, we couldn't harvest enough rice, so
we had to eat cassava and sweet potatoes. But now, even with smaller fields, | can harvest two to three
sacks of rice, enough for us to eat. That's the most noticeable change nowadays because back then, |
also went through times like that... eating sweet potatoes and cassava leaves. But now, whatever we
want to eat, it's available because we've seen the world outside. Just like learning, we are now seeking
income to send our children to pursue higher education. In the past, our elders couldn't go out... they
stayed in the village, worked in the forest, and didn't gain much. But now, in our generation, we are
seeking halal ways to earn a living to support our children in pursuing their education."

Sample 07, Kg Senah Rayang (Lines 162-173)

"In the past, before | embraced Islam, | used to farm because that was the main hobby of the people in
this village—just growing rice. But since we embraced Islam in Kampung Rayang, there have been
many changes. | feel that there have been a lot of changes that | can remember because... as the
Village Head mentioned earlier, in the past, the villagers would only cultivate large rice fields. Back then,
| was one of those who worked the rice fields, but the income wasn't

enough to last the whole year. Now, however, things have changed, and Alhamdulillah, | am grateful.
Nowadays, when it comes to having enough to eat, the income for the year is more than sufficient. So
this is the change brought by Islam that | feel has brought blessings and sustenance."

Sample 08, Kg Senah Rayang (Lines 175-186)

"In terms of life from the past until now... things were very different back then compared to now. In the
past, we were really hardworking. Since we were young, during primary school... if it was a Saturday or
Sunday, we would always go to cut grass to help our parents. If we weren't cutting grass, we would take
care of our younger siblings while our parents went to the rice fields to plant or cut grass, but in the end,
there wasn't much—just two or three sacks of rice, not enough to eat. But now, things are different; we
see that kids these days have it much easier. They never have to cut grass or take care of their younger
siblings. Nowadays, the kids have it easy because they have enough food. We plant, and we grow our
own food."
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potential of converts holistically and dynamically.

Narrative analysis shows that the conversion process
in rural Sarawak involves various da’wah approaches
tailored to the culture and socioeconomic conditions of
the local community. Through cooperation between
scholars, HIKMAH da’wah preachers, and Muslim
leaders in Sarawak, this strategy has successfully
enhanced understanding and practice of Islam among
PBI and HIKMAH residents. This effort has also led to
significant changes in education, family relationships,
social interactions with non-Muslim families, and the
economic well-being of the community. This research
offers broader insights into the dynamics of conversion
in rural areas and suggests that a more comprehensive
and culturally sensitive da’wah approach should
continue to ensure ongoing success in the future.
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